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“...the nature of angels and spirits._.is neither
inscrutable nor interdicted. ...it is no more unlawful to
inquire the nature of evil spirits, than to inquire the
force of poisons in nature, or the nature of sin & vice
in maorality." The Advancement of Learning, 2nd Book,
V1, 2, Bacon 1605.

Introduction

The four manuscripts transcribed in this book are highly
significant manuscripts in the history of magic. In researching them
we have come to a humber of conclusions about:

a) The precise methods used in angel magic both by Dr John
Dee and other practitioners both before and after him.

bj The origin of these methods, which shows little or no
practical line of demarcation between evocation and invocation.

) The line of transmission from magician to magician of these
techniques which appears to partly re-write the history of Western
Magic, specifically with reference to the transmission of the final
angelic invocations of Dee.

d) In tracing this line of scholar magicians we have discovered
that in every age some of the most prominent players were major
members of the establishment, politicians, lords, legislators, and
even rovalty.

) A small part of just one of these manuscripts (Sloane MS
307) was used as Book H, the key to the Enochian system, by
founding and higher-grade members of the Golden Dawn. Even this
small extract was later suppressed. The Golden Dawn only used
part of Dee’s magical techniques. Here for the first time is printed
the whole key to the Enochian system as originally discovered by
the senior initiates and founders of the Golden Dawn.
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Practical Angel Magic

Traditional Approaches to Western Magic

First we need to lock at how the history of magic has been
viewed in Western Europe over the last thousand years. It has
almost always been explained or examined in one of five basic ways:

1. By assembling a collection of biographies of magicians or
isolated historical events like Faust's pacts, Cellini’s evocations or
Mesmer's parlour tricks.

2. By associating magic with Neoplatonism or the Hermetic
texts that circulated in Europe during the Renaissance. This
academic approach looks at magic as if it was a cultural trend, a
poor relation of science, or the discredited remains of pagan
practice and philesophy.

3. By associating magic with movements like Rosicrucianism,
the [lluminati or Freemasonry, and from that association implying a
continuous history of hidden brotherhoods up to and beyond the
Hermetic Order of the Golden Dawn. This was a popular Victorian
view.

4. By looking at magic from the perspective of its persecutors,
as exemplified in the witch trials. This approach also includes the
Faustian view that magic consists of selling one’s soul to the devil, a
view popularised and promoted by the church, and a theme that
was later taken up in literature.

5. By examining the craft of village cunning men and wise
women, and the development of local witchcraft and leechcraft.
From the mid 20th century this strand blends into modern
witcheraft, which draws its substance from a number of other
sources as well.

None of these approaches (with the exception of modern witchcraft)
says much about the actual magical practices used by magicians,
what happened to their workbooks, what practical results they
obtained, and how they handed this knowledge on. Let us examine
each in turmn:

1. The first approach consists of simply supplyving a series of
biographies of well-known real and fictional magicians such as
Faust, Abramelin, Dee, Barrett, Crowley or even Casanova. This
gives the impression that romantic individuals cropped up every so
often, and that there was no continuous history of the subject, in
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the same way as there is for example a continuous history of art,
architecture or literature. All too often we see gaps of decades, even
centuries, between each episode. Most Victorian histories, including
that of Eliphas Lewvi, fall into this category.

2. The second approach, and one often taken by scholarly
writers like Frances Yates, is that magic is part of the gradual
evolution of human knowledge. These writers explain magic as if it
was part of a late flowering of Neoplatonism, or the result of the
injection of Christianised Kabbalah inte the mainstream of
European thought by the likes of Pico, Reuchlin and Bruno, rather
than something which had been established just as strongly long
before these cultural influences reached Renaissance Europe.

The usual thesis is that magic fell out of use, or certainly out of
respect, from the coming of the Age of Enlightenment in the early
17th century onwards, and from thence forward science became the
main pursuit of the intellipencia. This view is contradicted by the
facts, not only by Newton's well-known interest in alchemy and
angelic theology, but by records of the consistent and carefully
documented practice of magic right up to the current time.

3. The third, and one of the more appealing views of magic, was
that it was the rationale of a number of well known societies and
fraternities who passed on its practice from one century to another.
This transmission of magical theory and practice however has not
been via secret societies, except in a few scattered instances. On the
whaole, Rosicrucians, Freemasons and [lluminati were not magical
groups, nor were their members magicians, except in a private

capacity.

The vast literature concerning secret societies like the [lluminati,
Masons or Rosicrucians, clearly shows that they were in most cases
more concerned with fraternal networking and political causes than
with magic. If the history of Masonry, for example, is examined
closely it will be seen that the system of elevation by degrees,
passwords and secret handshakes made more social, political and
commercial sense than magical sense, French Masonry was heavily
intertwined with politics, and the Rosicrucian movement hoped to
create a climate for the formation of a political utopia among the
intelligentsia of Europe, particularly in the Germanic states.

The only exception to this was the Hermetic Order of the Golden

Dawn founded in the late 19th century, where the practice of magic
took precedence over the other two objectives. Although these
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Masonic activists of late nineteenth century England did find
Masonry a useful way of preserving secrecy about their magical
activities,

If we eliminate the modern (late 20th century] Rosicrucians' rosy
view of history, which justified the inclusion of anyone they fancied,
like Bacon, Newton or Shakespeare, as &8 member of their
Fraternity, merely upon the basis of supposed sympathetic
interests, then we are left with the letters and correspondence
circulating at the time of the founding of the movement soon after
1612, From these you can clearly see that the Rosicrucians were
much more concerned with a new political order, plus a bit of
alchemy and the new Paracelsian medicine, than they ever were
with the invocation of spirits or angels.

Aaron Leitch convincingly says of the Rosicrucians:

“It is most likely that the Brotherhood did not exist in any tangible
sense. The Rosicrucians claimed to meet only at an “Invisible
College™ - and there are many subtle hints to suggest that this was
meant as an allegory. The Rosicrucian manifestos were addressed
to all free thinkers and spiritual seekers in the world; especially
those who yearned for the dawning of a new age, the advancement
of learning, and freedom from the oppressive Roman Church. The
Invisible College was the common ground within the hearts of all
who sought such goals. There is no known historical philosopher or
Hermetic mystic, who we would call "Rosicrucian’ today, who ever
claimed membership to such an Order.”

It is safe to say that the handing down of magical technique has not
occurred via the Rosicrucians, except in the sense that the
movement united men of a like mind, some of whom were also

interested in magic.

4, Of all the approaches, the fourth is perhaps the most
misleading as it draws its information from those who were most
interested in persecuting magic. We look below in more detail at the
attitude of the Church to magic. The idea that the practitioner of
magic would sell hia soul for knowledge or power has been around
since the Middle Ages, but especially flourished under French and
Italian Catholicism when grimoires like the Gramoirnum Verum and
the grimoire of so-called Pope Honorius made their appearance,
These rely for their rationale upon the catholic view of damnation,
rather than mainstream techniques of magic. The aim of most
serious magicians was knowledge and not the endangerment of
their soul. Pope Honorius' incidentally has no connection with
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Honeorius filius Euclid who authored the Sworn Book.

5. The fifth approach looks at magic primarily from the local
village wise woman and cunning man perspective, where a few
(sometimes elderly and eccentric) occupants eked out a living
constructing and deflecting charms, or providing herbal medicines.
Some of the excellent writers who best exemplify this approach are
Norman Cohn and Keith Thomas in Religton and the Decline of
Magic, Thomas explains! that “popular magic and intellectual magic
were essentially two different activities, overlapping at certain
points, but to a large extent carried on in virtual independence of
each other. Most of the magical techniques of the village wizard had
been inherited from the Middle Ages, and had direct links with
Anglo-Saxon and classical practice”.

Such technigques were certainly passed on often by inheritance, but
did not tend to enter the studies of the learned or more highly
placed members of society, where the ‘style’ of magic was completely
different. Thomas continues, "It was relatively uncommon for such
persons to possess books, or for their activities to rest upon a body
of self-conscious theory”.

Modern witchcraft dating from the 1950s, as sponsored by such
luminaries as Cecil Williamson, Gerald Gardner, Alex Sanders and
Jim Baker is too recent and too eclectically constructed to throw
light on the early development of magic, and so is excluded from
this discussion. Of course the modern witchcraft movement draws
on many of the above strands for its substance and has mixed
many of these together.

Almost all of these studies look at magic from the outside. None of
these approaches does justice to the evolution of magical technique
in Western Europe as a separate and valid field of study that was
practiced alongside astronomy, chemistry, physics or geography by
some of the best minds of each age. The nature of angels (which
seems irrelevant in our currently irreligious age) was just as
important a study as the geometry of lenses or the mathematics of
astronomy.

We feel that magic is worthy of such study, and we can demonstrate
that in every age some of the best minds including clergy, scientists,
lawyers, senior politicians, statesmen, and even royalty, right up to
the present day, have been deeply involved in its study.

' Religion and the Decline of Magic page 271,
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Definition of Magic

Magic is concerned with practical techniques for
communicating with angels, demons [or daemons), spirits, and
elementals, and questioning them or compelling them to assist the
practitioner in very specific ways. We would like to group all of
these entities (as they often were grouped in the 15th and 16th
century) under the category of ‘spiritual creatures’, meaning entities
not inhabiting the physical plane.

This is a much more useful distinction than that forced upon them
by the doctrines of Christianity, where there is concern to separate
the angels who fell’ from those who didn'. In any case Christianity
has always been confused about the theological status of elementals
and other non-human spirits. The King James version of the Bible
translated the words for all of these various creatures, which were
quite distinet in the Latin and Hebrew texts of the scriptures,
simply as ‘devils’, a slackness of the translators that has caused
much confusion, bigotry and misery over the centuries.

Modern pagan movements have attempted to broaden the definition
of magic. For example the gods and goddesses of various pantheons
have been included in the list of spiritual creatures available for
invocation. However, in the context of ceremonial magic, these
entities were not often invoked per se by European magicians before
the end of the 19th century. Since the Renaissance, the gods of the
Greek and Roman pantheons were seen as part of the general
literary and artistic heritage and education of post-Mediaeval
Europe. To quote Daniel Driscoll, “in accepting astrology, Mediaeval
Europe accepted the major gods of the [Greek/Roman] pagan
pantheon; the pagan pgods simply became...in philosophical
terminology ‘secondary causes'.” Magicians like Ficino or
Campanella invoked the planetary forces, rather than the ancient
gods or goddesses associated with the planets.

Gods of pantheons outside of Greece or Rome hardly figured in the
Renaissance intellectual landscape, or were conveniently re-
classified as demons. Such a fate befell Ashtoreth (the Phoenician
goddess of love and increase) and Baal (her Phoenician consort)
both of whom tum up later as demons in grimoires such as the
Coetia.

Other views have obscured the world view of early practitioners of
magic. In the second half of the 20th century it was popular to
subscribe to a psychological interpretation of magic, to the effect
that entities such as demons are just ‘dissociated complexes’ or
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someé other part of the vocabulary of theoretical psychology.
Strangely this idea was probably initiated by Aleister Crowley's ultra
rationalist introduction to his edition of the Goetia in 1912, long
before Carl Jung's theories became popular. It is quite possible that
this rationale was written by Crowley with his tongue firmly in his
cheek, but more likely he was overcompensating to prevent the
Goetia being rejected out of hand by his primarily Victorian readers.
Crowley’s later writings show that he thought of such entities as
having considerably more independence of existence than he
ascribed to them in this particular introduction. But this pernicious
view, embellished by Jung's theories, still colours some modern
thinking about magic.

To understand the thinking of magicians of earlier periods, you
should not allow your views to be clouded by this particular theory
that has been popular for so short a period. By making magic
appear solely subjective, a lot of the ‘sting” was taken out of the
subject, and it has consequently been embraced by New Age
thinkers. However, we do not subscribe to the idea of magic as
either a form of access to the sub-conscious mind or as a form of
therapy, and this idea certainly did not colour the theory or practice
of pre-20th century magicians at all. In fact all of the theories of
modern psychology are much more shallowly rooted than the age
old theoretical framework of traditional magic.

In defining magic in terms of “spiritual creatures’ it may be objected
that nobody believes any more in the objective existence of angels or
demons on the grounds that if they are invisible, they must not
exist, and are therefore not worthy of study. There are however
many subjects that rely completely on belief in the invisible. Modern
belief in such invisibles as radio waves, quasars or protons is
endemic, and prefaced only on a theoretical framework, rather than
on direct experience. All these things are known only through their
effects, and none known by direct experience. The theory behind
magic also relies upon the observation of effects. Magic has however
also had, over the centuries, many instances of direct experience.
The whole point of magic was not just to produce an effect, but
often to move the invisible cause into the realm of the visible effect.
It is therefore not logical to dismiss one set of beliefs (magic) but not
the other (physics) on the grounds of invizibility, especially as both
have measurable effects.

Lastly, some might instead argue that practitioners of magic are

simply deluded by a sophisticated form of wish fulfilment. If
magicians were simply gullible fools gratifyving their own fancies,
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then vou would expect to see a succession of successfully self-
serving visions and comfortable answers. This is not the case: many
answers received from ‘spiritual ereatures’ are not as comfortable as
expected, and often mischievous and uncooperative ‘deceiving
spirits’ arrived rather than the expected angels. This suggests the
action of an external agency rather than the results of self-delusion.
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Dualist View of Magic

Dualism is the perception that the world divides neatly into
black and white, good and evil. This has lead to coneern about the
difference between what has been called ‘black magic' and ‘white
magic’. The difference has often simplistically been put down to
good or bad intentions. In almost all cases the basic techniques of
evocation or invocation are the same, and the operator’s intention
has little or no effect beyond defining the objectives of the ritual. In
practice the type of entity called through by such techniques could
be angel, demon or spirit, regardless of the intention or piety of the
practitioners. So if the techniques and the results were the same,
then for the practicing magician there was no gquestion of a
distinction. It is only a later interpretation imposed from outside
which insisted upon a supposed difference characterised as black
or white magic.

Dualism was the legacy of the increasingly repressive grip of
Christianity. Adam McLean, in his excellent introduction to A
Treatise on Angel Magic highlights the effect of introducing dualism

into magic:

“Before this period [the Renaissance| magicians could work
naturally to invoke spirits without any great inner qualms. They
saw that such spirits were, after all, part of God's creation and
worthy of the occultist’s attention... [but] from that time on...the
magician's healthy relationship to the realm of spirits, his personal
exploration through ritual of the spiritual world, becomes diseased
by a concern about ‘evil.”

This is no more apparent than in John Dee's Spiritual Diaries (Libr
Mysteriorum), where despite his undoubtedly pious intention to
conjure angels, he often finished up talking with ‘divells’, ‘deceivers’
or other stray spirits. This caused him, and Kelly, a lot of heart
searching, but they persisted. Dee’s desire to talk with angels was
driven by his belief that the angels alone would be able to give
accurate answers to his probing questions, ‘because they were
closer to God'. His concern was one of degree of wisdom, knowledge
and accuracy, rather than theology.

The fine theological distinctions between angels, demons and spirits
were in practice of little use, and sometimes the baser spirits still
appeared, treating Dee's painstaking pious prayer-filled
preparations with the same reverence as the protagonist in the old
joke: ‘what happens when you show a cross to a Jewish vampire?’
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The roots of this problem lie partly in the distinction between ‘dewvil’
and ‘demon’. This distinction is very clear in the Greek |Septuagint)
and Latin (Vulgate] versions of the Bible, but has been totally
destroved in the Protestant versions of the Bible, especially the King
James version. The crux of the issue is the meanings of the two
Greek words daimon and diabolos. These two terms are totally
distinct and never confused in the Greek originals of the New
Testament or the Greek translation of the Hebrew and Aramaic of
the Old Testament,

Diabolos always translates the Hebrew words TzR or STN, Satan the
name for the tempter or god's spiritual ‘adversary’. But daimon
translates a number of Hebrew words that apply variously to Pagan
deities, apparitions, spirits, and even satyrs. The root of daimon is
daio which means ‘to distribute fortune’, and it should never have
been confused with the word for the ultimate spiritual adversary.

Diabolos occurs in the Bible just thirty-five times, while daimon in
various forms occurs more than seventy times. English translations
have confused these two terms totally, translating both as ‘dewil’
Diabolos is definitely a different word. This has lead to the
confusion that has lumped all sorts of ‘spiritual creatures’ with the
Devil himself, a categorisation that they do not deserve any more
than angels do.

In fact Calmet, and a number of other theologians, were of the
opinion that demons are identical with apostate angels. As such we
are simply left with a range of ‘spiritual creatures’ of varying degrees
of veracity and knowledge, including angels, spirits and demons,
which are quite separate from the Devil himself. This confusion did
not arise till the King James version of the Bible appeared in
English. In a pre King James world, this is how John Dee and other
scholar magicians perceived them.

It bears repeating that under the same king, some of the most
ferocious English witch persecutions ever seen were launched.
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Aristocratic Connections

The aristocracy has been an enduring thread throughout the
history of ceremonial magic in England, from the 12th century to
the present day. One of the amazing things about this type of magic
is that, at every period it has attracted the very highest echelons of
society, from English kings and queens, like Henry IV and Elizabeth
I, who definitely owned and read grimoires, through titled Barons
and Lords, including several Chancellors of the Exchequer and at
least one Master of the Rolls, all of whom indulged in the practice of
angel invocation, and who owned extensive libraries of rare
manuscripts on these subjects. Queen Elizabeth even discussed,
with John Dee, the detailed contents of a grimoire that she had
inherited from Henry IV.

There was also a flourishing parallel tradition of local village wise
women and men who practised ‘wort cunning’ and drew up charms,
but the practice of angelic and demonic invocation was to a very
large extent confined to the hands of the upper and professional
classes. These techniques of invocatory angel magic have been
passed on, not from local village witch to witch, not through secret
fraternities, not as part of neo-Platonic or alchemic studies, but
from one scholar magician to another, and quite often in a limited
geographic area.

One of the strangest coincidences that we discovered whilst
researching these manuscripts was the number of angel magicians
who had connections with Worcester in Worcestershire. Almost all
the main practitioners of angel magic in the 16% and 17% century
(except the Napiers) came from nearby.

Just to instance a few:

John Dee had one of his rectory Tivings' located at Upton upon
Severn, in Worcester, upon which he depended financially. This
living was taken from him when he left England for the Continent,
having absentmindedly forgotten to have the Queen's seal affixed to
it.

Edward Kelly was born in Worcester, and went to Worcester College
at Oxford.

Thomas Coke, who was the alchemy assistant to the “Wizard Earl'

Henry Percy Northumberland, and worked for a period for John
Dee, also came from Worcester.
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Elias Ashmole (who collected and preserved Dee's manuscripts and
practiced angel magic himself) accepted the positon of
Commissioner for Excise at Worcester on 8th December 1645, after
turning down a number of other more suitable positions in other
arcas. He was introduced to this position by John Heydon, himself
interested in angel magic, who also had Worcester connections, and
who wrote Theomagia, one of the now neglected books on magic.

Baron Somers and Sir Joseph Jekyll, angel magicians who we will
meet in more detail later in this book, both came from and had their
family seats and lands in the Worcester area,

A number of other participants in angel magic were also connected
with this region. This connection even survives into the 20th
century with Gerald Yorke, who had his family seat at Forthampton
just south of Waorcester, He was very knowledgeable about angel
magic, and was the person responsible for collecting and preserving
many of Aleister Crowley's papers, including those on Enochian
magic. Interestingly he was also for a period the Dalai Lama's
representative in the UK.

In the early 1970s, Gerald Yorke kindly granted access to all of
these papers to one of the present authors. Another recipient of
Gerald's generosity was Robert Turner, who in turn dedicated his
edition of Dee's angel magic grimoire De Heptarchia Mystica to
Gerald. So the Worcester angel magic tradition lives on.
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Part 1 - A Short History of Angel Magic in England

Sources of Angel Magic in the Grimoires

The idea of invoking angels goes back a very long way to pre-
Christian times. Even Jesus was thought by many people to have
used the magic of angels to perform his miracles. One early
Christian father, Gregory Thaumaturges wrote that it was
commonly believed that “Jesus was a Mapgian;? He effected all these
things [his miracles| by secret arts, From the shrines of the
Egyptians He stole the names of angels of might.”" Gregory goes on
to refute this view. The reason why he was thought to have stolen
the names of angels, is in order to use these angels in his magic. As
always, possession of the true name of a spiritual creature gave the
magician power over that creature.

Angel magic survived the Middle Ages in grimoires in both Latin and
Hebrew. Surprisingly, by the 12th century, the practical techniques
of angel magic are almost all rooted in early grimoires, which until
recently have usually been associated by scholars and modern
practitioners exclusively with demonic magic.

The four hundred years from the 13th to 17th century is a period
where the grimoire or handbook of practical ceremonial magic
dominates magical procedure. Perhaps the most important
grimoires of this period were, from our point of view, the Swomn
Book of Honorius [Liber Sacer sive Juratus/, and the Lemegeton
|which includes within it the Goetia, the Art Theurgia Goetia and the
Almadel]. The oldest of these grimoires is probably the Sworn Book.

The Sacred or Sworn Book of Hononus

One of the earliest and most influential grimoires was Liber Sacer
sive Juratus, which literally means The Sacred or Swom Book of
Honorius . The book was considered sacred by its author and many
of its owners because it contained techniques for calling the angels,
and for achieving the Beatific vision. The author is not the Pope
Honorius of later Faustian grimoires but an altogether more
interesting figure called ‘Honorius filius Euclid of Thebes’,

? A magician.
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The most familiar Euclid is Euclid of Megara? who devised the basic
theorems of geometry that all schoolchildren used to be obliged to
learn. Honorius, the author of the Swom Book is referred to as the
son of Euclid of Thebes (probably the Thebest in Greece not that of
Egypt). This is not the same Euclid, but a more shadowy figure who
may well have originally written in Greek.

The book opens with the mention of a convocation or meeting at
which 8115% Masters of magic assemble to decide how to resist a
papal plan to persecute magicians. This meeting, which caused the
Sworn Book to be written, drew its adepts from as far afield as
Athens, Tholetus [Toledo) and Naples, the later city being where the
convocation was held.

The Sworm Book was written by Honorius at the request of this
group of 811 Master Magicians, to preserve their secrets, and
allegedly with the help of the angel Hocroell®. Even at this point we
see magicians soliciting the help of angels in intellectual endeavour,
a theme that will continue to repeat itsell over the next 800 years.
The date of composition of this grimoeire is definitely before 12497,
and the most likely date being during the papacy of Gregory IX
{1227-41) a pope who attempted to suppress magic and persecute
magicians, as he saw them as a threat to the authority of the
church. They were a threat because they purported to converse
directly with angels!

Three centuries later John Dee owned a copy of the Sworn Book,
and undoubtedly drew upon it for the design of his key sigil, the
Sigillum Aemeth. Perhaps it was also the source of the idea that
prayers made to the angels could result in communication from
such beings with superior knowledge and intelligence.

It is also very suggestive that John Dee gave his first public lectures
on Euclid of Megara, and in fact contributed a Mathematical Preface

* We will refer to the geometer as Euchid of Megara, as that is how he was known in Des's
time, althowgh subsequent scholarship has disoovensd that the geometer and the
philosopher of Megara were not the same person.
* Modem day Thivall. Interestingly Thebes is only about 40 km from Megara, in Greece.
* The number 811 has a symbolic meaning being the Greek numeration of 180, & Gnostic
god name associated with Abraxas [1=10, A=1, O=800]. Althcugh JAQ was in use in a
numiper of works on magic, it tends to suggest a Greek rather than a Hebeew origin for this
grimoire. Some manuscripts state the number was B9 magicians.

Possibly an angel of the zodiacal sign of Leo.

" William of Auvergne, Archbishop of Paris, made two references to the Sworm Sook in his
book De Legibaes, Thersfone it has to have existed before his death in 1249,
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to the first edition of Euclid which he helped translate (with Henry
Billingsley) and publish in English in 1570. Euclid resurfaces much
later in 1651, when significantly a certain Captain Thomas Rudd
(1583-1665) published just the first six books of the geometry of
Euclid of Megara together with the same Preface by John Dee.

Both Rudd and Dee (who owned a copy) would have been familiar
with the Sworm Book of Honorius son of Euclid of Thebes. Is it
possible that their interest aroused in Euclid of Megara may have
initially been caused by a confusion of this Euclid with the Euclid of
Thebes?

In Dee's efforts to get intellectual satisfaction from the angels, piety
and cleanliness were paramount considerations. This grimoire
stresses the purity of its intent, and not just in order to preserve its
owners from possible ecclesiastical prosecution. In the opening
paragraphs it says “it is not possible that a wicked and unclean
man could work truly in this art; for men are not bound unto
spirits, but spirits are constrained against their will to answer clean
men and fulfil their requests.” This is a very important point. And
later it explains that "we call this book the Sacred or Sworn Book for
in it is contained 100 sacred names of God and thus [it is| sacred,
for it is made of holy things...it was consecrated by God."

For Dee, the Swom Book was very important. It was not just
concerned with the invocation of angels, but was the origin of the
Sigillum Aemeth (or Sigil of Truth) that is the key diagram engraved
on the wax tablets used on his Table of Practice, and on the wax
tablets used as supports under its legs®. This Sigil, which has a
complex geometry, and should be coloured according to wvery
specific rules, may even pre-date the Sworn Book. [t also appeared
in one of Kircher's books. The Sworn Book iz therefore a prime
example of a grimoire which provided some of the basic rationale,

equipment, diagrams and techniques of angel magic.

The Sworn Book was very influential amongst a wider circle of
Elizabethan intellectuals, and it is interesting to note that Ben
Jonson {1573-1637), the playwright contemporary of Shakespeare,
was also the owner of one of the main surviving manuscript copies
of The Sworm Book.? It iz well known that Jonson was interested in
and well informed about alchemy, which can be seen from the detail
in his play The Alchemisi. However it is not so well known that he

# These tablets are still preserved In the British Museum, and can be seen today.
® British Library manuscript Sloane MS 313,
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was also interested in and practiced the angel magic contained in
the Sweorn Book

Giordano Bruno, who visited Dee, and probably read his copy of the
Sworn Book when he was in England in the early 1580s, actually
incorporated into his book on the Kabbalah, a character called
‘Onorio’ from Thebes: probably a sly reference to Honorius of
Thebes.

Heptameron or Magqical Elements

This book by Peter de Abano {1250-1317), may have been written
around 1300, towards the end of his life. It contains the Latin
versions of conjurations to be found in the Goetia, and therefore is
probably one of the sources of that important grimoire. The
Heptameron was first printed in English in 16559, but was
undoubtedly know to Dee perhaps in the Latin version of 1496. Like
the Goefia, but unlike some of the other grimoires, it emphasises
the importance of an inscribed circle on the floor, “for they are
certain fortresses to defend the operators safe from the evil Spirits”.

Ome of the interesting contributions that this grimoire makes to the
contents of the present book is its list of angelic powers and
objectives. These are very similar to those listed in the present
work, and the source of some very interesting transcriptional
mistakes in the manuscripts of the present work.

Armadel, Arbatel, Almadel

Note that the Armadel, the Arbatel, and the Almadel are three
distinct and different grimoires despite the similarity of name. We
will deal with them in order.

Armadel') might be the name of the author but it is more likely to
be a common noun. This grimoire has been very influential in the
history of angelic invocation. It opens with the seals of 7 angels:
Michael, Anael, Raphael, Gabriel, Cassiel, Sachiel, and Samael, the
first four'? of which also appear on the opening page of Dee's
manuscript of his very first Liber Mysternorum?3. Dee thought that

1% The Heptameron was contained in the 1655 English edition of the Sowrth Sook of Ocrulf
Phitosophy which was reprinted by Askin Publishers in 1978,

'* & translation of a 17th century French manuscript of this grimoire by 5 L MacGragor
Mathers was edited by Francis King and published by RKP in 1980, That edition seems
however to be a bit scramibled in terms of the order of its chaplers.

Y Together with Lirel,

Y This begins in Decermber 1581,
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the relatively unknown angel Annael (Dee spelt it with a double ‘n')
was the angel presiding over the whole world (at least during Dee’s
lifetime) and therefore the ruler of Michael, Gabriel, Raphael and
Uriel, the angeis of the four quarters, and the angels with whom
Dee was most keen to commurnicate.

The Arbatel dates from 1575 and is also entitled De Magia Veterum.
John Dee is known to have owned a copy of the Arbatel, to which he
makes several references in his Libri Mysteriorum, especially to the
spirit Och [one of the so called Olympic spirits who also occurs in
other grimoires|. The Arbatel of Magick was included in Agrippa’s
Fourth Book of Oceult Philosophy'

However the most interesting of these three grimoires from the point
of view of angel magic is the Ars Almadel This first appears in a
15% century manuscript in Florence!5, ‘Almadel’ might be a word of
Arabic derivation, with Al- being the definite article the’, plus madel
or mandel. Words from the major invocation’® of the Almadel also
appear in Dees Enochian calls, suggesting that either Dee or Kelly
may have used and adapted material from the Almadel The
Almadel invocation: "I [am] the servant of the highest the same your
god Adonai Helomi & Pine" parallels Dee's Enochian “Lap zirdo Noco
MAD Hoath laida™ which translates “for 1 am the servant of the
same yvour God the true worshipper of the Highest". ¥

In addition, Dee and other practitioners of angel magic have utilised
magical equipment that was made of wax. The magic of the Almadel
is worked using a fascinating piece of magical apparatus called an
‘almadel’ or possibly a ‘mandel’. This is a square tablet of white wax,
with holy names and characters wrnitten upon it with a consecrated
pen. Itz surface is inscribed with a large hexagram, which covers
most of the top of the tablet, with a triangle in the centre. Four
holes are drilled through the tablet, one in each corner. More wax
from the same source is then used to fashion four candles; each
with a small protrusion of wax (like a ‘foot), half way up the length
of the candle.

The four candles are placed in candlesticks, and positioned in a

' This valume contained just two essays by Agrippa plus two of the grimoires mentioned
above, another geomancy, and a commentary on spirits, a total of six separate books. A
complete modern typeset edition of the Fowurdh Book of Oecult Phiosaphy |5 due to be
published in 2005 by Nicolas Hays.

* Florence 11-iil-24,

" From Sloane MS 2731, See Peterson Goetés foctnote page 153,

17 From Sloane M5 3191 45 Glres Angeicae first Call,
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square pattern with the ‘feet’ all facing inward. The almadel itself is
then placed between the candles, so that it rests on the four feet'
and is thus elevated above the surface of the table of practice. A
small golden or silver talisman is then placed in the centre of the
almadel. An earthenware censor is placed on the table directly
undemeath the almadel.

Mo less than four almadels must be made, each with its own four
candles and an earthen censor. Each is ascribed to a different
‘Altitude’ or Chora', and there is a different colour for each of the
four Altitudes. The same golden seal can be used in the operation of
each of the Altitudes.

The colour of the almadel belonging to each Chora!® differs:

first Chora - lily white.

second Chora = red rose.

third Chora - green mixed with a white silver colour.
fourth Chora = black mixed with a little green.

Onece you have chosen which angels (and thus which Altitude) you
wish to work with, you set up the almadel, light the candles, and
burn mastic in the censor. The smoke will rise against the bottom of
the wax tablet, and is forced to pass through the four holes. So you
have candles surrounded by channelled smoke as your arena for
the manifestation of the angel. It is within this smoke, and upon the
almade]l and its golden talisman, that the angel in question should
manifest.

The equipment described by the angels for use in Dee’'s Enochian
system of magic include an engraved wax tablet used as a support
for the serying stone in which the angel manifests (as well as four
smaller tablets as support or insulation for the legs of the Table of
Practice). It would seem that Dee's angel scrving equipment was
therefore very much part of the Almadel grimoire tradition.

Art Theurgia Goetia

This book is the second part of the Lemegeton. This grimoire draws
some of its angel seals from the first Book of Trithemius’

18 Although this word i usual translated as ARtitude it is probably from the Biblical Greek
wiord, ofvora that means "an emply expanse, a room of 8 space of territory (including its
inhabitants)', It Is interesting to speculate that "altitude” might correspond to “sethyr” as well
a5 to ‘chora’,
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Steganographia, which was written around 1500 although not
published till 1606. The Theurgia Goetia is a very interesting name
for a grimoire, as it incorporates in one title the evocation of spirits
(Goetia) and the invocation of angels or other divine beings
| Theurgia), helping to confirm our observation that the techniques of
both these procedures are almost identical. Most importantly, the
Theurgia Goetia gives the key method for calling and manifesting
spiritual creatures, with details of the sort of deserted location
required by the practitioner, and the use of the crystal stone.

Art Pauline

This forms Part [l of the Lemegeton or Lesser Key of Solomon, The
key angel magic idea derived from this grimoire was the idea of a
wax ‘Table of Practice’ which no doubt helped in the concept or the
creation of Dee's Holy Table.

Trithemius [1462-1516]

Trithemius was a very important influence on John Dee and many
other magicians of his period. He was the mentor of Henry
Cornelius Agrippa who wrote the Three Books of Occult Philosophy, a
book that was probably the most influential and comprehensive
book on magic ever written. He not only wrote a short but important
text on the invocation of angels into a crystal, but also the
Steganographia, or the art of concealed writing, which doubles as
an intriguing text on angel magic, Dee was so concerned to secure a
manuscript copy of this, that he paid a very high price for one.

simon Forman (1.552-1611)

The life of Simon Forman in some ways chronologically paralleled
that of John Dee, but at a much less respectable level. Forman was
primarily an astrologer and physician, however he too became
involved in angel magic in 1589, He got so proficient at it that in
Easter 1590, he even wrote his own guide to angel conjuration, with
formulas for deriving angelic names, and prayers used to call them.

Enough has been said to demonstrate the continuity of tradition
between the magic of the grimoires and the angel magic of John
Dee. Let us now look at Dee’s application of these different magical
strands.
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John Dee, Elizabethan Magus

John Dee [1527 - 1609] is the name that first comes to mind
when the subject of angel magic comes up, but in fact he was only
one of a long chain of relatively well-known English scholars,
lawvers, lords and literary men whose taste for angel magic caused
them to keep their own diaries of 'Actions with Spirits’. Dee's story
is too well known to bear repeating here, but a few events need to
be drawn out to show how he fits into the line of transmission.

Dee's character is summed up by the motto on his Coat of Arms,
which appears at the end of his Letters Apologeticall that was
published in 1599. The motto was veritas praevalebit, or ‘truth
prevails'. This sums up Dee’s attitude to all his work. He was not
concerned with appearances he believed fervently in the trath.

When popular opinion whispered about his being a sorcerer, Dee
actually requested King James [ to try him for sorcery, so that the
truth would come out. Considering that James | was very adverse to
any hint of witchcraft, Dee must have been either very certain that
the truth would prevail. Or maybe it just betrayed a naive trust in
the perspicacity of the English legal system.

According to his own note (in Sloane MS 3188) he began his interest
in angel magic and secrying in 1569 when he was 42, His first
experiments consisted in invoking the archangels Raphael and
Michael. From that date till his death in 1608 he pursued
knowledge through communication with angels and spirits, as well
as through the more conventional means of book collecting,
experimentation and discussion with his peers. His own output of
words was considerable. As we explain in the Bibliography, he was
capable of keeping as many as three parallel diaries going at the
same time, plus the wrting of numerous books and
correspondence. We however are interested in the survival and
subsequent transmission of just one of his most secret books.

Tale of a Chest: the survival of four key books

Some years after Dee's death in 1608 a sale was held of his
remaining books and furniture. At this sale was John Woodall
(1570-1643) a ‘Paracelsian surgeon’ who later recognised and
helped abate the causes of scurvy. One of the most influential
medical books of the time was The Surgeon s Mate, written by John
Woodall and first published in 1617. This was the first textbook in
any language for the guidance of ship surgeons on long vayages.

30



Practical Angel Magic

Unique when it was published, The Surgeon's Mate is neither a
comprehensive surgical nor 8 complete medical treatise, but a
textbook to guide novice physicians and inexperienced surgeons
who might be expected to treat medical and surgical emergencies
peculiar to ships far from land for prolonged periods of time and
under tropical conditions. Although Woodall's text was written
chiefly for young sea surgeons, it was addressed to a much wider
readership because of its treatises on gunshot wounds, gangrene
and the plague. The book gained immediate success and was
reprinted in 1639, 1653 and 1655. Because it was so universally
used by ship surgeons sailing around the world, most of the copies
were worn out or lost at sea in the course of time and only eleven
copies are now known to exist of the many that were printed.

Woodall's other appointments included election as surgeon to St.
Bartholomew's Hospital in 1616, and the promotion in the Barber-
Surgeons Company to Examiner in 1626, Warden in 1627 and
Master in 1633. At 5i. Bartholomew's he was a colleague of Sir
William Harvey, the discoverer of the circulation of blood.

The year 1626 was noteworthy both for reform and Woodall's
pocket, First, the Privy Council decided to pay the Barber-Surgeons
Company fixed allowances to furnish medical chests for both the
army and navy; and second, the Company requested Woodall to
supervise their provision, in addition to his long-standing
commitment to supply the East India sea chests.

Despite his dismissal as Surgeon General to the East India
Company in 1635 for economic reasons, he retained a monopoly on
supplying the Company's medical chests until 1643, the year of his
death at about the age of 73, presumably in London!9,

Woodall was obviously a man obsessed by chests, particularly
travelling ones, so it is not surprising that at the sale of Dee'’s goods
he bought a particularly fine cedar wood chest ‘about a vard & half
long' {1.37 metres) with a lock & hinges, being of extraordinary
neate worke’. Now this chest had a substantial secret draw which
neither Woodall nor the next 3 owners were aware of, which is very
strange considering Woodall's professional familiarity with chests.

When John Woodall died in 1643, the chest passed to his son
Thomas Woodall, Sargeant Surgeon to King Charles [I. Ironically
John Woodall was also an intimate friend of Elias Ashmole, and so

" See John Woodall, Paracelsian Surgeon’, in; Ambdx 10 (1962), 108-118,
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it is almost as if the contents of the chest were destined to
eventually reach Ashmole's hands, but failed to do so at this point
in time. Instead Thomas Woodall sold the chest, along with other
household goods, to a joyner’ (a carpenter who specialised in
furniture) whose shop was on a corner of Adle Street?? in the city of
London.

Map of Lomdon is E593 at the peak of John Des's carser. Adle Screet ia visdble at the op righil

Robert Jones was a confectioner, who lived at the sign of the Plow (a
public house) in Lombard Street, near to the present Bank of
England. One day in the same year that Thomas Woodall died, he
was taken shopping by his wife Susannah Jones, in search of
‘household stuff, They visited Adle Street and bought the chest
from the joiner’s shop.

0 Adle Streat used to be a westerly continuation of Silver Street, now disappeared. Tt is now
called "Addie’ street and is not far from the Thames.
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Twenty years after they bought the chest {in 1662) Susannah and
her husband were moving it from its usual place when they thought
they heard ‘some loose thing rattle in it" at the bettom right hand
end. Mr Joneg therefore “thrust a piece of iron into a small crevice
at the bottom of the chest, and thereupon appeared a private
drawer, which being drawn out, therein were found divers Books in
manuscript, and papers, together with a little box, and therein a
Chaplet of olive beades, and a cross of the same wood, hanging at
the end of them"2!,

They had found Dee's secret drawer and in it Dee's most precious
manuscript books, papers and his olive wood rosary, 54 years after
Dee's death. However they did not consider the books to be of any
value, as they could not understand then. In due course their maid
used up about half of the papers to light fires®, and for other
household uses. When the Joneges finally noticed this they decided
to keep the rest of the books and papers rather more safely. It is
intriguing to think, that despite the quantity of Dee's manuscripts
which have survived the intervening 400 years, that a goodly
proportion were destroyed by this unfortunate serving maid [from
our calculations, perhaps as many as seven of the 28 manuscript
books written by Dee were so destroved|.

Two years later Hobert Jones died. A year later in 1666 the Great
Fire of London burned out the area where they lived. The chest was
too heavy to move, and so it was also destroyved by the fire, but Mrs
Jones had the good sense to carry the books out of her house with
the rest of her housechold goods, to the nearby open fields of
Moorfields?® about a mile away, After that she took much greater
care of the boolks.

A few years later, Mrs Jones re-married, this time to a Mr Thomas
Wale, one of the Warders in the Tower of London. She took the
remaining books and papers with her. Mr Wale was however more
curious about the papers and books than her first hushand, and so
sent them to his good friend the antiquary Elias Ashmole (1617 -
1692). Ashmole was an important scholar and collector of the
period. It was later Ashmole’s collection of artefacts that was to
form the basis of Oxford's Ashmolean Museum, whilst his books
helped augment the Bodleian Library in the same city.

1 Ashmobe's note written at the front of Sloane MS 3188,
* To light ‘pyres’, not to make ples as rendered by one commentator.
ot “Moon fields' as one commentator would have it
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In fact it was Ashmole's servant Samuel Storey who collected the
parcel of Dee's manuscripts from the Wale's house on 20th August
1672 and delivered it to Ashmole who was then staying with Dr
William Lilly at Hersham [near Esher| in Surrey.

Lilly was a close friend of Ashmole's, a well known astrologer, and
also a practitioner of angel magic.

You can imagine Ashmole's reaction when he discovered that this
collection of manuscripts contained four of Dee's key angel magic

books in manuscript. He subsequently painstakingly copied these
out by hand.**

Dee’s Key Manuscripts
The manuscript books in the chest were:

Libri Mysteriorum I - V

The 48 Claves Angelicae

Liber Scientiae, Awalii & Victoriae Terrestris

De Heptarchia Mystica (Collectaneorum Liber Primus), and
A Book of Invocations or Calls

thoch Lo b

The first manuscript was Dee's Spiritual Diaries for 1581 to 1583, a
day-to-day record of his scrying with Edward Kelly?s, The other four
were the fruits of that scrying.

Ashmole later bound the last 4 books up in one volume (Sloane MS
3191}, which were therefore separated from the day by day serying
of the Spiritual Diaries, as he could see that they were the end
result of Dee's system, rather than the painstaking scrying that
produced it.

On the 5th September the same year (1672) when Ashmole had
retumed to London, Thomas Wale called upon him, at his office in
the Excise Office in Broad Street (just a short walk from where his
wife had originally found the chest). They made a deal and Ashmole
exchanged a new copy of his Institution, Lawes & Ceremonies of the
most Noble Order of the Garter for Dee's five manuscript books.
Ashmole undoubtedly got the better part of the bargain, and,
probably feeling a little guilty, also offered Thomas Wales' son a job
as one of hizs Deputies at the Excise Office (the predecessor of the

* These coples by Ashmale are now Skoane MS 3678 In the British Library.
* Now published as John Dee’s Five Books of Mystery, edited by Joseph Peterson, Waiser,
2003
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modern government department of Customs & Excise] for the then
good salary of £80 per year.

Of the 4 manuscripts that Ashmole bound together, three are now
well known (see the Bibliography for details of their modern
editions), but the last book has remained obscure.

A Book of Invocations or Calls

The last of the books found in the chest is the one of importance to
us. This last manuscript was described by Ashmole (in Sloane MS
3188) as "a booke of invocations or Calls, beginning with the
squares fillje]d with letters, about the black cross”. It does not have
a title, but is sometimes referred to as the Booke of Invocations or
Calls, or by the title of the table found at the beginning, Clavicula
Tabularum Enochi, or as Tabula Bonorum Angelorum muvocationes., [t
is also sometimes referred to and as The Book of Supplications or
Invocations. All theae are different names for the same manuscript.

It was written in Latin and had just over 9000 words, and as we
shall see below, is in fact the immediate predecessor of the
manuscript that is here transcribed, which is more than ten times
longer. The Latin manuscript is now bound up in the British
Library as part of Sloane MS 3191 and begins at folic 58r with the
opening lines:

*Fundamentalis ad DEVM Supplicatio, et Obtestatio pro Angelorum
Bonorum, benigno, habendo Ministerio®

This is however only the title of the first prayer. This manuscript
consists of:

a. A circular diagram of the 49 Angelorum Bonorum or Good
Angels.

b. Two Angelic Tables containing 624+20 letters, from which
were drawn a number of angelic names and names of god. The first
table in the manuscript is marked as incorrect, and the second
table noted as corrected Die Luna |[Monday] 20 Aprilis, 1587 by the
angel Raphael. These tables are the key to the whole manuscript?s,

* This correctiad Table appears again in only one of the manuscripts of our present book,
which is Sloane 307, In this form it represents the most correct version of this table, from
Dee's point of view, and & in many ways different to the uncorrected version copled by
Mathers and presented in the published Golden Dawn papers, and many Bber books on
Enochian Magic based on thesa,
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